Again she went to the Sixteen-foot Buddha, offered flowers,
incense, and lamps, and returned home to sleep. The next morning
she found the four kan of coins in the garden. The attached plate said
that they were from the J3-sutaraku #1E%£ 8 ® fund of Daian-ji.
Therefore she sent them back to the temple. The monks of that group
checked the iron safe, but it was sealed. When they opened it, they
discovered that four kan of coins were missing. In wonder they sealed
the safe.

As usual she went back to the Sixteen-foot Buddha, praying for a
share of benefits, and came home to sleep. When she opened the door
the next day, there were the four kan of coins in front of the threshold.
The plate attached to them said they were from the Jojitsu-ron RLTE R
group fund of Daian-ji, so she sent them back to the temple. The
monks of that seminar checked their safe, but it was sealed. When they
opened it, they found exactly four kan of coins missing.

Accordingly, the treasurers of the six schools® got together in won-
der, asking her, “Which practice have you been observing?” She
answered, “Nothing in particular. As I am extremely poor with no
means of livelihood, no one to depend on, and nothing to take re-
course to, I have only been asking for a share of benefits.” Hearing
that, the monks consulted and said, ““Since this is the money Buddha
gave her, we won’t keep it in our safe anymore.” They returned the
money to her. She made the gift of four kan of coins a step for further
advancement,” attained a great fortune, and enjoyed a long life.

Indeed, we know this took place by the miraculous power of the
Sixteen-foot Sikya and the woman’s utmost devotion.

6. At both Daian-ji and Gufuku-ji there are Dai-sutara and J&-sutara groups. According to
Tamura, these groups were devoted to the study of the Dai hannya-kyé, the prefixes “Dai”
and “*]3” are taken from the word K7 daija. Since thisscripture consists of six hundred volumes,
Tamura maintains that the scripture was divided between the two groups (See Tamura, Asuka
Bukkyashi kenkyid, 129).

7. The group seems to be devoted to the study of the Jajitsu-ron (Taishs, XXXII, No. 1616},
although the “‘Daian-ji garan engi” does not have any record of such a group. Inoue Mitsusada
infers that Sutara and JGjitsu are the same and interchangeable (“*Nanto rokushii no seiritsu,”
Nihon rekishi, No. 156, 11-12), but they seem to be separate groups with separate offices and
treasuries. Since the Sanron group has the second largest fund at Daian-ji, it is possible that
Kydkai may have confused it with the J&jitsu, since the two are similar in their tencts.

8. The Six Nara Schools came into existence between 747 and 751, from the latter years of
Emperor Shdmu's reign to the beginning of Empress Shatoku’s reign. The six schools in this
story may mean the Six Nara Schools (see Chap. [(1}c, n. 63), or the seminar groups which ex-
isted at Daian-ji at that time, five of which are recorded in the ““Daianji garan engi,” or in
Kydkai’s general statement.

. ¥ L§¥ z3jden, all causes which contribute to the emergence of a thing.
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On the Most Venerable Gydgi, Who Accused a Woman of Having
Smeared Her Hair with Animal Oil Recognized
with His Penetrating Eye'

In the village of Gangd-ji in the old capital,? there was once held a
service at which the Most Venerable Gydgi® was invited to preach
Buddhist teachings for seven days. Accordingly, both clergymen and
laymen gathered to listen. In the congregation a woman whose hair
was smeared with animal oil, listened to the preaching. He saw and
accused her, saying, ““That smell is offensive to me. Take the woman
whose hair is smeared with blood far away.” Greatly ashamed, she
left the place.

Although our mediocre eyes* see only the hue of oil, the sage’s
penetrating eye’ sees real animal blood. He is an incarnation of the
Buddha,® the sage in disguise.’

On the Extraordinary Sign of the Most Venerable
Gyogi Who Perceived a Woman with a Child Loaded

with Past Enmity and Made Her Throw the
Child into the Stream"

The Most Venerable Gyogi opened up a canal from Naniwa, built
ferries, and preached Buddhist teachings to convert people. Clerical

One of the Venerable Gydgt cycle. Cf. Sanbo ekotoba (11, 3), Konjaku monogatarishii (X V1L,

Sce 1.3, n. 9.
Sce Chap. I{1)d.
FLAPIER bonbu no nikugen; physical eyes of ordinary men.
S T ABIK shonin no mydgen (KK in the heading), sage’s clairvoyance; see Chap. 11(2)c,
n. 109.
6. fLy,
7. BRHE.

I,
36).
2.
3.
4.

't. One of the Venerable Gyégi cycle. Cf. Konjaku monogatarishii (XVII, 27).




and lay, high and low, all gathered to hear him. One day a woman
from the village of Kawamata, Wakae district, Kawachi province
FIRNBIEILER)IIJRE? came to the meeting with a child to hear the
teachings. The child fretted and cried so much that she could not hear,
and the child could not walk although he was over ten. Fretting and
crying, he drank milk and ate incessantly. The venerable master said
to her, “Come, my good woman—take your child outside and throw
him into the stream!” Hearing that, the congregation whispered,
“What causality® made such a compassionate sage to speak like that?”
But the mother’s affection prevented her from abandoning the child;
still holding him, she listened to the preaching.

The next day she returned with the child to hear the teachings, and
the child again cried so loudly that the audience could not hear. Ac-
cusing the mother, the venerable master said to her, “Throw the
child into the stream!” Though troubled by doubts, the mother could
not stand the loud cries and threw him into the deep stream. The
child rose to the surface and, treading water and rubbing his hands
together, hestared at her with big shining eyesand said with bitterness,
“ What a pity! I planned to exploit you by eating for three more
years.” Bewildered, the mother came back to her seat to hear the
preaching. The venerable master asked her, *“Did you throw away
your child?”” Whereupon she told him the whole sequence in detail.
Then he explained, “In your previous existence you borrowed his
things and did not return them, so he became your child and got back
what you owed him by eating. That child was your creditor in your
past life.”

What a shame! We should not die without paying off our debts.
Otherwise we reap the penalty without fail in our future life. Accord-
ingly, the Shutchi-gyo says: “Because of a pennyworth debt of salt to
the driver he was born as an ox and driven hard to carry a load of salt
on his back to make up for his debt by labor.”™ This refers to the same
type of thing.

2. Present Kawamata, Fuse, Higashi-osaka-shi BB fif )%,

3. B

4. Not an exact quotation but a summary of a passage in the Shutcho-gyo (Taisho, VI, 425).
There were two brothers; one chose to become an arhat, the other remained a layman who
would never listen to his brother’s preaching. Once the arhat met his brother born as an ox
and loaded with burdens. The arhat told the driver of the ox that his brother had been born
as an ox because of his debt of salt to the driver.

On the Birth of a Girl with Sari in Her Hand Owing
to Her Parents’ Vow to Build a Pagoda®

Niu no atae Otokami F}EEH 2 was a man of Iwata district,
Totdmi province E/LEZHER.> Although he made a vow to build
a pagoda, he could not fulfill the vow for many years. He always
regretted this and tried hard to find a way to do it. In the reign of
Emperor Shomu, a girl was born to Otokami, though he was seventy
and his wife was sixty-two. The baby’s left hand was clenched. In
wonder, the parents tried to open it, but it was clenched more tightly
than ever and never opened. Lamenting, they said, “Itisa great shame
for us to have given untimely birth to a crippled baby. But you are
born to us as a result of the work of causality.”” And they nursed her
with great care and never neglected her.

She grew up with fine features. At the age of seven she opened her
fist to show it to her mother, saying, “Look at this!”’ When the mother
loocked at the child’s palm, she found two pieces of sari,* the sacred
ashes of Buddha. In joy and wonder she relayed the news to people
everywhere. All were rapturous with joy. Provincial magistrates and
district governors rejoiced, organized a devotees’ association® to build
a seven-story pagoda, and enshrined the sari in the pagoda during 2
dedication service. This is the pagoda of Iwata-dera #H %5 which
stands in Iwata district now. At the completion of the pagoda, the
child suddenly passed away.

This is what people mean when they say that a vow once made
will be achieved and fulfilled without fail.

On Rebirth as an Ox to Make up for the Unpaid
Debt of Rice Wine for the Temple Fund®

In the reign of Emperor Shomu, villagers of Mikami, Nagusa dis-

i. Cf. Konjaku monogatarishit (X1, 2).

2. Unknown.

3. Present Iwata—gun, Shizuoka-ken 3}/ B542 ).
4. See Chap. II(2)b, n. 8.

5. 3k chishiki; see Chap. I(1)d.

6. Unidentified.

1. Cf. Konjaku monogatarishii (XX, 22). Similar to L1o, 20; ILg, 15; I1[.26, etc.




